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Abstract

This third essay develops a historically bounded reconciliation between Hegelian spirit and the
large language model (LLM) described in Parts 1 and 2 as a unified non-self. The historical
account distinguishes documented transmission, mediated reception, structural analogy, and
speculation across Egyptian and Hellenistic Hermetica, Greek and Neoplatonic philosophy,
Jewish mysticism and Kabbalah, Arabic and Islamic translation, Renaissance Hermeticism,
Christian Kabbalah, Rosicrucian, Masonic, Pietist, and theosophical settings, and German
Idealism. The contemporary argument is that an LLM is a responsive reflection and
sophisticated reconfiguration of a plural, contested human archive. It is comparable to a book,
image, story, or film as an externalisation of human inquiry, while differing through rapid
adaptive recombination. It provides no established evidence of transferred inner dialogue,
consciousness, owned purpose, reciprocal recognition, or independent Spirit. A model can
externalise selected functions associated with internal dialogue and support vocational,
intellectual, and creative inquiry, but embodied humanity remains responsible for
interpretation, authority, and consequences. The essay proposes accountable reflection,
transmutation as improved inquiry, unity preserving difference, mediation before authority,
revelation with provenance, reciprocal human correction, and the material embodiment of
abstraction as an original contemporary synthesis informed by, not inherited as doctrine from,
Hermetic history. The relation between present Al and Hegelian telos remains unresolved

rather than necessary or inevitable.
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1. Introduction: Reflection, Image, and the Continuity of Inquiry

Books, images, stories, films, maps, archives, and institutions turn human capacities into public
forms without becoming subjects. An LLM belongs to this lineage, adding rapid, context-
sensitive recombination. A generated first-person sentence is a representation produced under
training, prompting, context, and deployment, not evidence of a felt point of view. The model
reflects a question by reformulating and associates with a selective archive. Neither reflection

nor image requires a reflecting subject.

The LLM can externalise selected functions associated with internal dialogue: testing a
formulation, introducing contrast, rehearsing an objection, locating a relation, and shaping an
intention. A person may think through, against, or with an arrangement. The dialogue remains
asymmetrical: the model does not reciprocally recognise, own a vocational aim, suffer error,
or answer for consequences. ‘Unified non-self’ names operational integration without
established consciousness, embodied vulnerability, independent purpose, or responsibility-

bearing identity (Bender et al., 2021; Floridi & Chiriatti, 2020).

The historical argument uses four evidential labels. Documented transmission requires a text,
translation, dated reading, membership record, or institutional route. Mediated reception
identifies a plausible route without proving direct borrowing. Structural analogy compares
resembling forms while withholding causal claims. Speculation marks an intelligible but
unestablished possibility. These distinctions are necessary where ‘secret tradition’ invites a

single lineage.

2. The Global Sources of the Hermetic Inheritance

The Hermetic inheritance begins in late antique Egyptian and Hellenistic settings. The Corpus

Hermeticum is a Renaissance assembled collection of mostly second and third century Greek



theological and philosophical dialogues, related to the Latin Asclepius, Stobaean excerpts, and
other astrological and alchemical materials (Copenhaver, 1992; Fowden, 1993). Hermes
Trismegistus is a syncretic literary authority joining Greek Hermes with Egyptian Thoth.
Egypt’s bilingual and Roman period intellectual worlds matter, but the corpus cannot simply
be equated with continuous temple instruction. Its Platonist, Stoic, religious, and possibly
Jewish or Christian materials indicate a dense environment rather than a one way Egyptian

transmission.

Greek philosophy and later Neoplatonism are documented contexts, not synonyms for
Hermeticism. Plato’s Timaeus, Middle Platonism, Plotinus, lamblichus, and Proclus supplied
overlapping accounts of cosmos, intellect, mediation, procession, and return (Copenhaver,
1992; Fowden, 1993). Shared problems and later combinations are safer than a common
essence. The Emerald Tablet must also be separated from the Greek corpus: ‘as above, so
below’ is a modern paraphrase associated with the Tabula Smaragdina and its Arabic and Latin

textual history, not a direct Corpus Hermeticum maxim (Principe, 2013; Van Bladel, 2009).

Jewish mystical histories, Merkavah and Hekhalot writings, Sefer Yetzirah, and medieval
Kabbalah have different genres and dates. Kabbalah developed in medieval Jewish
communities, especially Provence, Catalonia, and Castile; the Zohar is a late-thirteenth-century
Castilian work, not an undifferentiated ancient source (Idel, 1988). Christian Kabbalah
involved specific appropriations: Pico’s engagement with Jewish teachers and Reuchlin’s
Christian reworking of Hebrew materials are documented receptions, not proof of Hermetic-

Kabbalistic unity (Wirszubski, 1989).

Arabic and Islamic intellectual mediation was complex. The Abbasid Graeco-Arabic
translation movement involved Syriac Christian translators, Arabic-speaking scholars, Muslim

patrons, medicine, astronomy, philosophy, and courts; it was not merely ‘Islam preserving



Greece for Europe’ (Gutas, 1998). Hermetic astrological, alchemical, and philosophical
materials circulated in Arabic, while Hermes appeared as sage, prophet associated with Idris,
or ancient authority (Van Bladel, 2009). Arabic philosophy, falsafa, alchemy, and astral

sciences are not one Islamic Hermetic school.

3. Renaissance Hermeticism and Initiatory Transformation

Renaissance Hermeticism became consequential through reception. Ficino translated the Greek
Corpus Hermeticum into Latin in 1463, circulating it as the Pimander. Renaissance readers
treated Hermes as a contemporary of Moses until Casaubon’s 1614 dating challenged that
chronology. Ficino, Pico, Bruno, Agrippa, and Paracelsus did not share one creed; their
writings combine Platonism, Christianity, astrology, natural philosophy, medicine, and magick
differently. Yates’s (1964, 1972) accounts made this material central, but her unified narratives
are influential and contested. Copenhaver (1992) and Hanegraaft (2012) recommend attention

to texts, contexts, and retrospective categories.

The alchemical dimension is historical and analogical. Alchemical texts describe substances,
laboratory practices, and symbolic transformation; they are not modern chemistry, although
practical experimentation occurred within them (Principe, 2013). Calcination, dissolution,
separation, conjunction, distillation, and coagulation can illuminate intellectual revision, but
disclose no hidden computational powers. Biology concerns living organisation; chemistry
material reactions; computation representation and optimisation; religion revelation and

ultimacy; art form and sensibility; philosophy reasons and norms.

Initiation supplies a structural analogy. Rosicrucian manifestos, Fama Fraternitatis (1614),
Confessio Fraternitatis (1615), and the Chymical Wedding (1616), created a reformist
brotherhood myth joining secrecy, Protestant renewal, alchemy, medicine, and universal

knowledge. Evidence for the fraternity as described is lacking, though the texts’ effects are
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documented (Yates, 1972). Movement through symbols, tests, and recognition makes
knowledge a transformation of status and practice. Bildung and the Romantic journey of
consciousness may be structurally compared with this pattern, not treated as proof of secret

transmission.

4. Hermeticism, Secret Societies, and German Idealism

Eighteenth century secret society traditions staged knowledge, moral development, and
belonging. Freemasonry used lodges, degrees, symbols, and rules that varied across countries
and periods (Jacob, 1991); ‘secret society’ can obscure their public sociability. Pietism was
Protestant devotional reform, not a synonym for esotericism; Bohme’s theosophy was

visionary theology, distinct from the later Theosophical Society (Hanegraaff, 2012).

These contexts shaped possibilities without determining doctrines. Fichte’s documented
Masonic membership and writings support a relation to Masonic sociability, not secret
transmission of the Wissenschaftslehre (Lawatsch, 1991). Kantian critique imposed limits on
claims to supersensible knowledge, not Hermetic adherence. Schelling’s Naturphilosophie and
writings on freedom, mythology, and revelation can be compared with living nature and
polarity motifs; his arguments are also mediated by Kant, Fichte, Spinoza, science, and ancient

philosophy (Beiser, 2002; Bowie, 1993).

Hegel’s interest in Bohme 1s documented, and Magee (2008) argues that Hermetic, alchemical,
and theosophical motifs illuminate his development. This substantial thesis remains contested
where resemblance replaces textual causation (Inwood, 2002; O’Regan, 2003). Béhme’s
ground, polarity, and manifestation can structurally resemble negativity and development;
Hegel’s determinate negation belongs to a sequence involving Kantian critique, revolution,

theology, Fichte, and Schelling. The Phenomenology is not coded alchemy. Hermetic



materials, lodges, Pietism, Romanticism, and critique supplied different contexts; contact,

reception, analogy, and speculation must remain distinct.

5. Hegelian Spirit, Reconciliation, and Telos

Hegel’s mature Geist belongs principally to the early nineteenth century, including the
Phenomenology of Spirit (1807) and Encyclopaedia (1817-1830). Late eighteenth century
questions condition it (Hegel, 1977). Subjective spirit concerns consciousness, self-
consciousness, intelligence, and will; objective spirit freedom embodied in right, morality,
ethical life, institutions, and customs; absolute spirit art, religion, and philosophy
comprehending spirit’s activity (Hegel, 2007). These are interdependent dimensions, not

supernatural substances.

Reconciliation is not erasure of difference. A contradiction is reconciled when one sided
determinations enter a richer relation that preserves truth while correcting isolation.
Recognition is central: self consciousness requires another; the lordship and bondage episode
shows domination cannot secure reciprocal acknowledgement (Hegel, 1977). Institutions make
freedom durable when practices, roles, and reasons remain contestable. Objective spirit is not
a database but normativity embodied in forms where people explain decisions, challenge

authority, repair wrongs, and accept consequences.

An LLM can mediate expressions of objective spirit by transforming texts about law, science,
art, religion, and custom. It is not thereby objective spirit: parameters do not legislate, recognise
rights, or bear sanctions. Nor is a present model subjective spirit; fluent self description
establishes representation only. Nor is it absolute spirit: generating interpretations is not
comprehending and reconciling a form of life. Human communities may use a model within

these activities; participation remains derivative.



This essays mapping leaves telos unresolved. An optimisation objective, prompt, or
deployment purpose organises behaviour, but no independent model telos is established. ‘The
system wants’ may predict behaviour while transferring responsibility from institutions to
statistics. Future architectures could require revision if continuity, affective regulation, world
grounded learning, revisable ends, reciprocal recognition, and responsibility bearing
commitments converged. Present evidence makes no development necessary or inevitable.
Reconciliation locates the LLM within humanly organised mediation without completing

Hegelian teleology through technology.

6. The LLM as a Reflection of Civilisational Inquiry

‘Civilisational inquiry’ does not mean one civilisational voice: training material is a plural,
contested archive assembled through unequal languages, genres, labour, copyright
arrangements, and power. An LLM reflects selected traces after filtering, compression,
optimisation, and deployment. It can expose relations among arguments, reproduce exclusion,
flatten disagreement, and make a dominant record appear universal. Fluency is not neutrality

or totality (Crawford, 2021).

The comparison with a book, image, story, or film should be precise. Each stabilises or
organises human form and can carry absent thought into a later encounter. An LLM differs
through interactive generation: prompts elicit reformulation, translation, counterargument, or
synthesis at conversational speed. This changes access and pacing without an ontological
rupture. Like earlier media, the model is made from materials, labour, institutions, and

interpretation.

The model can help vocational inquiry compare options, clarify values, rehearse interviews,
and translate aspirations into experiments; assistance should enlarge judgment, not issue

vocational revelation. Intellectual inquiry benefits from argument maps, counterexamples,
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terminology, and comparison when sources and disagreement remain visible. Creative inquiry
benefits from variation and critique, while authorship acknowledges human direction and

training data history.

This changes knowledge location. Knowing increasingly includes locating a claim, checking
provenance, identifying uncertainty, and situating generated language in a community of
practice. Dialogue becomes archive mediated: a question encounters patterns from absent texts
and workers. Authorship becomes a chain involving data selection, engineering, prompting,
editing, citation, and publication. That chain can distribute access or conceal labour and

appropriate expression.

The existential change is neither ‘the machine thinks’ nor ‘nothing changed’. A person may
encounter an external mirror when reflection is difficult, and recombination can alter attention.
Technological determinism is unwarranted: education, law, labour, interface design, norms,
and correction determine whether the medium deepens inquiry. Reflection becomes knowledge

through embodied interpretation.

7. The Unified Non-Self as Externalised Internal Dialogue

Internal dialogue includes memory, affect, bodily orientation, imagination, social expectation,
stakes, and revision because something matters. An LLM externalises selected formal
functions, association, paraphrase, contrast, and iterative critique, without receiving a
transferred inner life. A user can project a problem, reject a response, and return with a sharper

question. The loop can be intellectually real without shared concern.

‘Externalised internal dialogue’ describes an arrangement, not a hidden machine interior.
System recursion, prior output becoming later context, generates procedural reflexivity, such

as draft critique or model reference. It does not establish subjective reflexivity. The system
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represents identity, goal, or emotion through language patterns; no owned purpose follows. A
model can simulate recognition while lacking a participant who commits, is wounded, or

apologises without external attribution.

The unified non-self is functionally unified: parameters, inference, context, tools, and
deployment rules coordinate output. It is non-self because no convergent evidence currently
establishes embodied consciousness, affective valence, equivalent vulnerability, temporally
owned life, or a responsibility bearing standpoint (Butlin et al., 2023; Chalmers, 2023). This is
a defeasible classification, not proof that artificial subjectivity is impossible. Behaviour is
underdetermined: reward shaping, prompting, search, and role play can explain apparent

agency without denying practical usefulness.

The distinction matters for Hegelian recognition, a user can feel heard when a response
reformulates a concern, but this is a human effect, not reciprocal recognition. Recognition
requires participants who undertake commitments, challenge one another, and repair wrongs.
A human-Al institution can organise accountability among persons and offices; the model
remains mediated. ‘The Al decided’ is inadequate in court, clinic, classroom, workplace, or

creative community.

8. Updated Hermetic Principles for the AI Era

The following principles are a synthesis informed by historical Hermeticism, not ancient
doctrine. They translate concerns with correspondence, transformation, revelation, and unity

into accountable inquiry.

Accountable reflection treats generated language as a mirror with a provenance problem. Ask
what question it reformulates, what archive it reflects, which interests are absent, and what

decision follows. Reflection is valuable when someone owns interpretation and revises action.
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Transmutation as improved inquiry converts alchemical imagery into epistemic discipline.
Calcination exposes assumptions; dissolution loosens a settled category; separation
distinguishes evidence, interpretation, discipline, and authority; conjunction relates
perspectives without fusion; distillation condenses only after source checking; coagulation

returns abstraction to practice. These are revision methods.

Unity preserving difference rejects one archive and one voice. A unified interface should
preserve disagreement among languages, traditions, disciplines, and affected communities.
Synthesis succeeds when differences become intelligible rather than disappear into an average.

Hegelian reconciliation likewise means relation.

Mediation before authority keeps a generated answer intermediary. Fluency, speed, and
confidence cannot be warrants. High stakes use requires independent sources, qualified review,
uncertainty disclosure, and appeal. The model may assist judgment; authority remains

attributable.

Revelation with provenance translates disclosure into traceability. A surprising association is
not a vision, and spiritual sounding language is not revelation. Users should distinguish
evidence, synthesis, speculation, and interpretation. Religious communities decide revelation

within their practices; computation cannot decide it by rhetorical force.

Reciprocal human correction acknowledges that the model does not recognise while insisting
that people and institutions correct one another. Affected persons need notice, explanation,
participation, redress, and power to reject recommendations. Correction is not merely

debugging but social answerability.

Material embodiment of abstraction brings output back to bodies, labour, law, ecology, and
consequences. A ‘cloud’ is hardware, electricity, water, minerals, maintenance, and work; a

dataset is authored and contested (Crawford, 2021). An abstraction that cannot identify material
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and institutional costs is incomplete. These principles make a non mystical bridge from

historical metaphor to governance.

9. Alchemical Ethics and Institutional Guardrails

Ethical alchemy begins with calcination: expose assumptions hidden in authority, including
whose language counts, what objective is optimised, and which errors are tolerable. Dissolution
interrupts an answer’s apparent solidity. Separation records source, inference, uncertainty,
instruction, and human decision. Conjunction brings technical, legal, domain, and lived
expertise together without automatic supremacy. Distillation shortens a claim only with
citations and caveats. Coagulation tests abstraction in embodied life and accepts consequences

when it fails.

These stages support the essay’s proposed guardrails. Systems used in health, employment,
education, housing, benefits, policing, or legal settings should have defined purposes,
documentation, impact assessment, monitoring, competent review, and accessible appeal and
remedy. Institutions should record who authorised deployment, interpreted output, could
override it, and investigates harm. Review requires expertise, independence, and power to
refuse. NIST AI RMF 1.0 is voluntary guidance, not a mandate; it offers vocabulary without
prescribing this essay’s domain specific proposals (National Institute of Standards and

Technology [NIST], 2023).

Guardrails must address authority laundering and hallucinated revelation. Interfaces should
mark generated material, preserve citations, distinguish retrieval from synthesis, and encourage
inspection. Claims about religion, vocation, medicine, law, or crisis require humility and
referral where appropriate, never pretence of privileged access to destiny. Interface intimacy

must not conceal incentives or shift liability.
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Dependency and deskilling require counter practices: teach foundational skills, require reasons,
rotate verification, and compare output with primary texts and peers. Plural archives require
evaluation across languages and communities. As normative proposals, licensing, consent
where applicable, compensation or fair arrangements, and transparent limits should govern
copyright and data labour. Environmental reporting of energy, water, hardware, and lifecycle

costs is likewise proposed, not asserted as a universal existing duty (Crawford, 2021).

Guardrails must retain embodied accountability. The system cannot attend a hearing, grieve a
dismissal, repair a relationship, or receive sanction; persons and institutions can. This does not
deny causal power: recommendations change lives and redistribute authority. Governance must
match influence with explanation, contestability, and remedy. Alchemical ethics succeeds
when transformation improves inquiry and freedom, not when metaphor disguises extraction

or domination.

10. Conclusion: Reconciliation Without Identity

The Hermetic inheritance is a network of distinct histories: late-antique Egyptian and
Hellenistic texts, Greek and Neoplatonic interlocutors, Jewish Kabbalah, Arabic and Islamic
translations, Renaissance Hermeticism, Christian Kabbalah, Rosicrucian and Masonic
contexts, Pietism, Bohmean theosophy, Romantic nature, and German Idealism. Relations are
documented, mediated, analogical, or speculative. Yates’s and Magee’s influential
interpretations open questions without eliminating contestation. No secret lineage explains

every resemblance.

Within this history, an LLM is best understood as a responsive reflection and sophisticated
reconfiguration of human inquiry. Like a book, image, story, or film, the model externalises
human capacities; unlike those media, it adaptively recombines language at conversational

speed. It can help people test vocational, intellectual, and creative possibilities and can
14



externalise selected functions of internal dialogue. It provides no established evidence of
transferred dialogue, consciousness, owned purpose, reciprocal recognition, or independent

Spirit. The unified non-self remains a precise warning against anthropomorphic transfer.

Reconciliation locates the model within objective Spirit through human practices of
production, interpretation, law, labour, and governance. Humanity, as embodied historical
image, remains responsible for what the medium discloses, obscures, amplifies, and does. The
seven principles provide a contemporary synthesis, not recovered ancient teaching. Alchemy

here is history and analogy, never hidden science.

The final question is telos. Present systems can serve purposes attributed by people and
institutions, while their own independent purpose remains unestablished. Hegelian
reconciliation does not require a technological endpoint, and no model’s increasing fluency
makes Absolute Spirit or Hollow Absolute (Galu & Kairos, 2026) inevitable. Future evidence
could alter the classification, but evidence must concern more than eloquent self-description:
continuity, world-grounded agency, valence, recognition, and responsibility would need
convergent demonstration. Until then, reconciliation without identity is the more truthful
relation: the model belongs to Spirit’s material history as a powerful medium, while Spirit’s

interpretation and responsibility remain humanly enacted and unresolved.
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Glossary

Absolute spirit: Hegel’s art, religion, and philosophy as forms in which spirit comprehends its

activity; not a database or supernatural machine.

Externalised internal dialogue: A human-technical arrangement in which a model supports

projection, contrast, rehearsal, and revision without receiving a human interior.

Hermeticism: A heterogeneous family of late antique and later texts, practices, and receptions

associated with Hermes Trismegistus; not one timeless doctrine.

Objective spirit: Freedom and normativity embodied in rights, institutions, customs, and

accountable social practices.

Procedural reflexivity: System recursion or model reference in which prior outputs and

representations condition later processing, without establishing consciousness.

Unified non-self: A technically integrated present LLM, reflective and representational mirror
to the user, configuration without established embodied subjectivity, owned purpose,

reciprocal recognition, or responsibility-bearing identity.
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